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EDITORIAL

Editorial

MOTHER OF MERCY  
 
 On 4 August 2016 Pope Francis went on pilgrimage to the 
Basilica of Saint Mary of the Angels in Assisi, and stopped to pray in 
the Portiuncula Chapel. The reason for his visit was that of praying in 
a major shrine where Christians ask for God’s forgiveness and mercy, 
particularly during this Jubilee Year of Mercy. It is precisely during this 
year that the Franciscan family is also celebrating the 800th anniversary 
of the granting of the Portiuncula Indulgence to Saint Francis on the 
part of Pope Honorius III in 1216.
 Saint Bonaventure speaks about the importance of the 
Portiuncula as the place where the Franciscan Order was born in his 
Major Life of Saint Francis 3,1 (FAED II, 542): “In the church of the 
Virgin Mother of God, her servant Francis lingered and, with continuing 
cries, insistently begged her who had conceived and brought to birth 
the Word full of grace and truth (Jn 1:14), to become his advocate. 
Through the merits of the Mother of Mercy, he conceived and brought 
to birth the spirit of the Gospel truth.”
 Bonaventure calls the Virgin Mary Mater veniae, Mother of 
Mercy. The expression is taken from an ancient 11th century hymn to 
the Virgin Mary: Salve, Mater misericordiae, / Mater Dei et Mater 
veniae, / Mater spei et Mater gratiae, / Mater plena sanctae laetitiae. 
O Maria!
 These beautiful words addressed to the Virgin Mary are 
emblematic in the setting of the Portiuncula Chapel, where for centuries 
Franciscans have celebrated God’s infinte mercy through the merits of 
the Virgin Mary. At the same time they portray the female aspect of the 
Gospel calling of Saint Francis. According to Bonaventure it was the 
Virgin Mary who interceded for Francis in order that he might conceive 
and bear the spirit of the Gospel. Indeed, the Portiuncula Chapel 
marks the place where Francis discovered his particular calling to the 
apostolica vivendi forma, the form of life of the Apostles, which was to 
constitute a new and radical way of consecrated life in the Church.
 The richness of the Gospel calling of Francis and his brothers 
was expressed particularly at the Portiuncula during the general chapters 
of the Order that were celebrated at this sacred place. Many of these 
first chapters of the Order are documented in the Franciscan Sources. 
Indeed, the Order has consistently kept the tradition to celebrate general 
chapters possibly at the Portiuncula, in order to underline the link that 
binds it to its historical beginnings.
 According to the Franciscan Sources the aim of the general 
chapters was that of bringing the brothers together in order to pray and 
experience Christ present among them in the fraternity and in order 
to go out and spread into the whole world announcing the Gospel of 
salvation to all. In other words, the experience of mercy and forgiveness 
that the brothers had at the Portiuncula was to be shared with all people 
of good will.
 It was from the Portiuncula that Francis and his brothers 
spread two by two first all over Italy to announce the Gospel. Later 
on they ventured further afield. In 1217 the brothers left the chapter at 
the Portiuncula to go to evangelise France, Spain, Germany, Hungary, 
Morocco and Syria (or the Holy Land). In 1224 they crossed the Channel 
to the British Isles. This was to be the beginning of a marvellous 
evangelising mission that, during the subsequent centuries, was to see 
the brothers take the Gospel message to the Far East and to the New 
World.
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 The secret of the success of the Order in its missionary 
endeavours during the centuries was twofold. First of all, it was a 
question of a sense of belonging to the same ideal and to the same 
mission embraced by Francis and the first brothers at the Portiuncula. 
Secondly, it was a question of decentralisation of initiatives in favour 
of cohesion and unity with one purpose and one family. 
 Nowadays, our endeavour to be faithful to our Gospel calling 
and mission in the world is still strong. We Franciscans are always 
searching for our ideal and trying to understand how to make it work 
in our calling to be evangelisers in the world today. This is a very good 
thing. But to succeed in doing so we need to return to our roots, in the 
sense that we need to understand that the maternal aspect of mercy and 
forgiveness experienced by Francis and the brothers at the Portiuncula 
lies at the basis of the apostolic mission of the Order. That is why it 
is important to ask ourselves how we are approaching this ideal and 
translating it particularly when we gather for chapters, be they general 
or provincial. My inkling is that, most of the time, we are caught up 
more in bureaucracy and canvassing than in sincerely being open to an 
examination of conscience regarding our Gospel calling and mission, 
before justly proceeding to plan strategies and choose the right persons 
who can lead our family according to these same projects. 
 Secondly, decentralisation is a key factor for our success as a 
missionary movement. It is true that our Order has a centralised form 
of government, and that it was born as an international entity. Provinces 
are meant to be entities which help in rendering more efficient the need 
to spread in the territory, but always in union with the centre and with 
the whole international brotherhood. We have often heard about the 
negative effects of “provincialism” in the Order. Some entities have 
taken courageous decisions to merge into more meaningful ways of 
presence and mission. Yet, it is a fact that the provincial framework 
of the Order, at least as it was born in 1217, had precisely the aim of 
making the Order more open to missionary evangelisation. It is incorrect 
to think that provincial structures close the friars inside ghettoes. 
Unfortunately this does happen, but only because of the shortcomings 
in what we have stated before, namely, the lack of courage to face up 
to the need for forgiveness, mercy, and mutual acceptance. What is a 
fact that cannot be denied is that the Order has had a glorious 
history of missionary evangelisation when provinces opened 
themselves up to spread far and wide, and establish missions that 
eventually developed into other new entities. What is a fact that 
cannot be denied is that the Order has a splendid example of an 
international province based on missionary evangelisation, which 
is the Holy Land Custody. Indeed, like many other entities, it has 
had its shortcomings. Yet it would be unfair to think that it needs 
to be especially accompanied along its path of faithfulness to the 
Franciscan ideals it has embraced for 8 centuries. I would rather 
say that it should be the other way round.
 What has all this to do with the Portiuncula Indulgence and 
the Mother of Mercy? To put it very simply: Christ announced first 
penance for the forgiveness of sins. That’s where we ought to begin. 
May this occasion of the Portiuncula Indulgence commemoration be an 
incentive to all of us to make a sincere examination of conscience and 
to receive the mercy we need in order to go along on our praiseworthy 
plans for the evangelising ministry. In this way, like Saint Francis, we 
can conceive and bear, through the merits of the Mother of Mercy, the 
spirit of Gospel truth.

                                                                          Noel Muscat ofm
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The name Portiuncula

 Edouard d’Alençon, in his work L’Abbaye 
de Saint-Benoit au mont Soubase (Couvin 1909, 
18), wrote: “The name of the Portiuncula is 
encountered for the first time in a document 
conserved in the cathedral (of Assisi), dated 1045, 
Indiction XIII, the month of August, during the 
time when Emperor Henry reigned over Italy, in 
the fifth year of his reign, a selling of lands made 
in front of the notary Grifone upon request of the 
priest Arso in favour of Peter son of Bierge, in the 
comitatus of Assisi in the place which is known by 
the name Porzucle or allo Cerqueto.”
 This parchment n. 6, fasc. VII, was read 
by Frondini, who copied it erroneously. In truth 
it states that the priest Anso sold to Pietro son of 
Burga a property of land lying in the Comitato 
of Assisi, in locus qui dicitur allo Cerreto de 
Porzucle, seu allo Cerqueto, which was adjacent 
to a road. The witnesses were Gizo, Pietro and 
Andrea. The notary’s name was not Grifone, but 
Grizzo.
 This area was known by the name il cerreto 
della Porziuncola, or also simply as il Cerqueto. 
It refers to a wood of chestnut trees, un bosco di 
cerri, from whence cerqueto, referring to un bosco 
di quercie.
 D’Alençon continues: “The fact that the 
document refers to the Portiuncula is without any 
doubt, since there is a testament written before 
1258, also quoted by the same Frondini, which 
speaks about the friars of S. Mariae de Porzucla.”

 In 1232 the Commune of Assisi gave an 
alms offering, among other places, to the fratribus 
Sanctae Marie de Portiuncola. In 1233, among the 
persons in the census of the property of the bailiff 
of Litorta, one finds the name of Gotius Porçoncle. 
In 1258 Marsebilia left a legacy of 60 pence for 
the habits of the friars of the place of sancte Marie 
de Porziuncla. In 1258 Giovanna, wife of the late 
Benvenuto di Bonaventura, left a legacy of 100 
pence to the ecclesie sancte Marie de Porziuncla. 
In 1259 Angelo di Benciveni and his brother 
Domenico left a legacy of 10 pence to the fratribus 
sancte Marie in Porçuncla. In 1291 Alessio son 
of the late Giovanni left in his testament a field 
in the area of Porçiuncle, adjacent to the road, to 
Tomassuccio di Pellegrino, as well as a vineyard in 
the same area. In a document of 16 March 1343 it 
is evident that the place of the Portiuncula was to 
be found on the boundary between the properties 
of the bailiffs of Valecchie, Macerata and San 
Costanzo.
 In a document listing properties in 1354, in 
the section dedicated to the property of the bailiff 
of Valecchie, one finds the name Sancte Marie de 
Porçioncolis or also Sancte Marie Angelorum. In 
a document conserved in the Archives of the Sacro 
Convento, dated 12 September 1317, a plot of 
land is mentioned, lying in vocabulo sancte Marie 
Angelorum. Other references mention Sancte 
Marie de Parcionchis in the lands of the bailiff of 
San Costanzo; Sancte Marie de Angelis in the lands 
of the bailiff of Costano; Sancte Marie Angelorum 
in the lands of the bailiff of Campiglione.
 It is useless to repeat that these references 

HISTORY OF THE
PORTIUNCULA CHAPEL

ACCORDING TO
ARNALDO FORTINI

Translation from:
Arnaldo Fortini, Nova Vita di S. Francesco, 

Vol. III, Assisi al tempo di S. Francesco,
Tipografia Porziuncola, Assisi 1959, 92-99.



2016 July - September -  SPIRIT + LIFE   5

Franciscan Culture

all point to the same locality, which was given over, 
during different historical periods, in fragments 
and subdivisions to various bailiffs who owned 
properties in the area. The name portiuncola 
indicated what is nowadays referred to as a 
particella, or small portion of land, namely a tiny 
section of the same land. In one of the documents 
confirming the properties of the monastery of Farfa 
(doc. 404, Reg. Farf.), ordered by the Emperor 
Otho, we read: Ex fondo serviliano portiunculam 
unam; ex fondo pretorii portiunculam unam; ex 
fundo galignani portiunculam unam. 

The Portiuncula in the Francis-
can Sources

 In The Remembrance of the Desire of 
a Soul, Thomas of Celano states: “Francis, the 
servant of God, was small in stature, humble in 
attitude, and lesser by profession. While living in 
the world he chose a little portion of the world for 
himself and his followers, since he could not serve 
Christ unless he had something of this world. Since 
ancient times, prophetically, this place was called 
‘the Little Portion’, since it was the lot ceded to 
those who wished to hold nothing of this world. In 
this place there was a church built for the Virgin 
Mother, who by her unique humility deserved, after 
her Son, to be the head of all the saints. It is here 
the Order of Friars Minor had its beginning” (2C 
18: FAED II, 256-257). “According to the stories 
of the old neighbours, that church used to be called 
by another name, ‘Saint Mary of the Angels’” (2C 
19: FAED II, 258).
 In The Major Legend of Saint Francis, 
Saint Bonaventure writes: “[Francis] came to a 
place called the Portiuncula where there stood a 
church of the most Blessed Virgin Mother of God, 
built in ancient times but now deserted and no one 
was taking care of it. When the man of God saw 
it so abandoned, he began to stay there regularly 
in order to repair it, moved by the warm devotion 
he had toward the Lady of the world. Sensing that 
angels often visited there, according to the name of 
that church, which from ancient times was called 
Saint Mary of the Angels, he stayed there out his 
reverence for the angels and his special love for 
the mother of Christ” (LMj 2,8: FAED II, 540).
 The Mirror of Perfection (Sabatier 
Edition), describe in detail how Francis acquired 
the chapel of the Portiuncula for his use and that 

of the brothers from the abbot of the Benedictine 
monastery of Mount Subasio:
 “Seeing that the Lord willed to increase 
the number of brothers, blessed Francis told them: 
‘My dearest brothers and sons, I see that the Lord 
wants us to increase. Therefore, it seems good and 
religious to me to obtain from the bishop, or the 
canons of San Rufino, or from the abbot of the 
monastery of Saint Benedict, some church where 
the brothers can say their hours and only have next 
to it a small and poor little house built of mud and 
branches where they can sleep and work...’ So he 
went to the bishop of Assisi. He made the same 
speech to him. ‘Brother,’ the bishop answered him, 
‘I do not have any church that I can give you.’ The 
canons said the same thing. Then he went to the 
abbey of Saint Benedict on Mount Subasio, and 
placed the same words before them. The abbot, 
guided by grace and the divine will, took counsel 
with his monks about this. They granted blessed 
Francis and his brothers the church of Saint Mary 
of the Portiuncula, as it was favourable for a minor 
and the poorest little church they had. ‘Brother, 
we have granted your request,’ the abbot told 
blessed Francis. ‘But, if the Lord increases your 
congregation, we want this place to be the head of 
all your places.’ And this speech pleased blessed 
Francis and his brothers. 
 Blessed Francis was especially overjoyed 
at the place granted to the brothers, especially 
because of the name of this church of the Mother 
of Christ, and because it was such a small and poor 
little church, and because it was surnamed: ‘of the 
Portiuncula.’ This name foreshadowed that it was 
to be the mother and head of the poor Friars Minor. 
It was called ‘Portiuncula’ after the neighbourhood 
which from earlies times was called ‘Portiuncula’” 
(MP 55: FAED III, 297-298).

Historical notes regarding the 
Portiuncula Chapel
 The Papal Bullae, which confirm the list 
of churches depending upon the monastery of 
Saint Benedict of Mount Subasio, include “the 
chapel of Saint Mary of the Portiuncula below 
Assisi” (1234), or “the chapel of Saint Mary of the 
Portiuncula” (1244).
 Since this is a confirmation, as is 
demonstrated in the Bullae of Gregory IX and 
Innocent IV, of other privileges conceded by 
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Eugene III and Alexander III, we are of the opinion 
that this dependency can be proved since the times 
of Eugene III (1145-1153).
 In his Tractatus de Indulgentia, Francesco 
di Bartolo reminds us how the monks of Saint 
Benedict of Mount Subasio gave Francis this 
church of Saint Mary of the Portiuncula, because 
that church was their property: quia ecclesia illa 
erat tunc eorum. He goes on to say that the monks 
used to visit the chapel on its feast day and bring 
candles with them.
 The bishop of Assisi also had property at 
the Cerqueto. He certainly possessed part of the 
large and extensive woodland that covered the area. 
In fact the Bulla of 1198, which lists these same 
places, after having recorded in an orderly manner 
the properties situated in Petorio (at the crossroads 
of the road of Porta Nuova and of that going to 
San Vitale), in Parete (the ancient territory of the 
Ospedaletto), and in Valecchie, it also speaks of a 
property in Cerqueto grosso (a word that returns 
also in a document of the Cathedral dated 1118).
 The order of this list leads us to confirm 
that it is always a question of referring to the 

ancient Cerqueto or Cerreto de Porzucle, which is 
documented in 1045.
 From the narration by Michele di 
Berarduccio (Fortini, Nuova Vita, vol. II, 427 ss.), 
we know that “Francis went out of his cell and took 
off his clothes and entered into the thicket through 
a large round bush, which was full of thorns and 
thistles, the property of Philip of James, close to 
the church of the Portiuncula” (English translation 
in: Noel Muscat, In Defence of the Portiuncula 
Indulgence, Tau Edition, Malta 2012, 143).
 This is what we read in the text edited by 
Sabatier and in that of the Speculum Vitae. The 
text of Quaracchi (Analecta Franciscana III, 652), 
states: quae erat Philippi Nurbi. The text of Little 
gives us the name Philippi Iohannis.
 Philip of James with his sons is mentioned 
in a census of 1233: Philippo Iacobi et filiis. In 
that same year, 1233, Philip James sold a plot of 
land in Fontanelle, which lay close to the Hospital 
of Fontanelle, to the property of Ugolello di Ugo 
di Contadino, and the road (Archives of the Sacro 
Convento). 
 The existence of this extensive woodland 

Facade of the Portiuncola Chapel
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is proved also by the primitive Franciscan Sources. 
It is enough to recall, for example, in the Vita of 
Brother Juniper (c. 1) the episode that occurred 
in Saint Mary of the Angels, regarding Brother 
Juniper who tried to comfort a sick brother and 
went full of enthusiasm “in the wood” where there 
was a group of pigs, and he cut off the leg of one 
of the pigs to give it to his brother to eat, and was 
the cause of much consternation of the keeper of 
the pigs and of guardian.
 The expression Cerqueto grosso must also 
be identified with the name Selvagrossa, where 
there was a leper hospital (Fortini, Nuova Vita, 
vol. II, 263).
 The chapel of the Portiuncula today 
remains very much the same as it was during the 
times of the Saint. It is 11 metres long and 6 metres 
wide. It is a very simple construction, in roughly 
hewn white stones from Mount Subasio. Near the 
door there was a tiny window, which is still visible 
nowadays on the interior. Between the archway of 
the door and the window there was a black stone 
(lapis nigra) which had the words of the Saint 
engraved above it: Haec est porta vitae aeternae.
 At the far end of the chapel, in the centre 
of the apse, there was an altar with a fresco of the 
Assumption. Thomas of Celano speaks of this 
altar when he mentions how Francis ordered his 
vicar, Peter of Cattanio, to sell the ornaments of 
the altar in order to provide for the friars who 
visited the Portiuncula (2C 67: FAED II, 292-293). 
Even the small window on the left hand side of the 
altar (not the central window, which was opened 
later) and the side door go back to the times of the 
Saint. Francesco di Bartolo speaks about this door, 
when he says that Francis stood before the door 
of the church of Saint Mary, which looked on the 
cloister of the friars (Stans ante portam praedictae 
ecclesiae Sanctae Mariae, quae respicit claustrum 
fratrum).
 After the death of Saint Francis the walls 
were frescoed. There are still remains of them in 
the half figures of the Evangelists Matthew and 
Mark, who appear high on the internal wall. They 
were painted during the 14th century. Nowadays 
the upper part of the façade is covered by a 
fresco, which represents Francis who implores 
the concession of the Indulgence from Jesus and 
Mary. The fresco was painted in 1830 by John 
Frederick Overbeck. The top of the tympanum of 
the chapel has a tabernacle, which substitues the 
one destroyed during the earthquake of 1832, and 

in it there is a small statue of the Virgin with Child, 
which is probably a work of the 15th century. On 
the right wall one finds the remains of two 15th 
century frescoes, the work of the school of Siena: 
Saint Bernardine of Siena, attributed to Pietro di 
Giovanni Ambrosi, and a Madonna with Child on 
the throne, together with Saint Francis and Saint 
Bernardine, attributed to Vecchietta. On this wall 
one also finds the ancient burial inscription of 
Peter of Cattanio, the vicar of Saint Francis, who 
died on 10 March 1221. On the back wall there 
is the representation of Calvary, attributed to 
Perugino, and above, Saint Francis with an angel, 
a terracotta image by Graziani di Faenza (1828).
 On the external wall of the apse there is 
the painting of the angel Gabriel and the Virgin, 
the work of the school of Perugia. On the altar 
there is the famous polyptych of Ilario da Viterbo, 
representing the Annunciation and the history 
of the Indulgence of the Portiuncula. The date 
inscribed underneath the Annunciation panel reads 
1399.
 It is thought that the front piece of the 
ancient altar consisted of an ancient stone tomb 
slab, coming from the 10th century, which is still 
conserved among the treasures of the shrine and 
friary. There are two pointed arches, which rest 
on three slender columns. On each one of the 
columns there is a latin cross, surrounded by birds, 
leaves and knots. There is also the representation 
of the cross of Saint Benedict, with the traditional 
ravens.

How Saint Francis acquired the 
Portiuncula chapel
 As we have already seen in the quotation 
from Saint Bonaventure, when Saint Francis 
encountered this chapel and began to repair it, it 
was already presenting itself in ruins because of 
its old age. In his Life of Saint Francis, Thomas 
of Celano writes: “From there (San Pietro della 
Spina) he moved to another place, which is called 
the ‘Portiuncula’, where there stood a church of 
the Blessed Virgin Mother of God built in ancient 
times. At that time it was deserted and no one was 
taking care of it. When the holy man of God saw it 
so ruined, he was moved by piety because he had 
a warm devotion to the Mother of all good and 
he began to stay there continually. The restoration 
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of the church took place in the third year of his 
conversion” (1C 21: FAED I, 201).
 Julian of Speyer adds that the chapel was 
tunc desolata pariter et evulsa: “After this, he 
moved to a third place called the Portiuncula, 
not far from the city mentioned above, where at 
one time a church had been built to the honour of 
Mary, the Most Glorious Mother of God, but was 
now equally desolate and demolished. He pited the 
ruins, and, moved especially by his devotion to the 
Blessed Virgin, he remained there continuously 
until the third year of his conversion when the 
repairs to the Church were completed” (Julian of 
Speyer, The Life of St. Francis, 14: FAED I, 378).
 Besides these affirmations of the first 
biographers, and the information that we have 
given above regarding the fact that the chapel 
depended upon the church of the monastery of 
Saint Benedict on Mount Subasio, we cannot 
affirm anything else for sure regarding this chapel 
before the restoration carried out by Saint Francis.
 According to a late legend, which was 
published by Salvatore Vitali in his Paradisus 
Seraphicus (Milan, 1645), basing his assertion 
on a “fragment of an ancient codex”, the chapel 
was built during the 4th century by some hermits 
who came from the Holy Land, who had brought 
with them a fragment from the tomb of the Virgin 
Mary, namely from the shrine of Saint Mary of the 
Jehosaphat Valley. The legend continues that in 
576 Saint Benedict himself took possession of the 
chapel which became the property of his Order.
 The Mirror of Perfection, c. 55, affirms 
that, before going to the abbot of Saint Benedict, 
the Saint requested in vain to the bishop and to the 
canons of San Rufino to grant him a church. From 
the many documents in our possession, we know 
that the bishop and the canons did, in fact, have a 
great number of churches which fell under their 
jurisdiction.
 “[Francis] went to the abbey of Saint 
Benedict on Mount Subasio, and placed the same 
words before them. The abbot, guided by grace and 
the divine will, took counsel with his monks about 
this. They granted blessed Francis and his brothers 
the church of Saint Mary of the Portiuncula, as it 
was favourable for a friar minor and the poorest 
little church they had” (MP 55: FAED III, 297-
298).
 The Legend of the Three Companions 
states: “Afterwards blessed Francis, in accordance 
with God’s will and inspiration, obtained [Saint 

Mary of the Portiuncula] from the abbot of the 
monastery of Saint Benedict on Mount Subasio 
near Assisi” (L3C 56: FAED II, 100).
 The text of the Mirror of Perfection also 
informs us as to the conditions established by the 
abbot for the concession of the chapel: “Blessed 
Francis was especially overjoyed at the place 
granted to the brothers, especially because of the 
name of this church of the Mother of Christ, and 
because it was such a small and poor little church, 
and because it was surnamed: ‘of the Portiuncula’. 
This name foreshadowed that it was to be the 
mother and head of the poor Friars Minor. It 
was called ‘Portiuncula’ after the neighbourhood 
which from earliest times was called ‘Portiuncula’ 
[...] Although the abbot and the monks had freely 
granted it to blessed Francis and his brothers, 
blessed Francis, a good and experienced teacher 
who wished to build his house on solid rock, that 
is, his religion on the greatest poverty, every year 
used to send the abbot and the monks a basket or 
container full of small fish, called lasche. He did 
this as a sign of greater humility and poverty, so 
that the brothers would not have any place of their 
own, and would not remain in any place that was 
not owned by others, and thus they in no way had 
the power to sell it or give it away. Each year, when 
the brothers brought the little fish to the monks, 
they in turn, because of the humility of blessed 
Francis, who had done this of his own will, gave 
him and his brothers one jar filled with oil” (MP 
55: FAED III, 298-299).

Other buildings and oratories 
around the Portiuncula Chapel
 Close to the chapel there initially stood the 
“tiny house” of the brothers, which was built by 
Francis and his first companions. It is traditionally 
held that the house stood adjacent to the church, 
but there are no remains of it.
 The house which the Commune of Assisi 
built for the brothers during the celebration of a 
general chapter, and which was the reason for much 
opposition on the part of Francis, occupied the area 
of the present choir and the corridor adjacent to the 
sacristy (MP 7: FAED III, 260). (The remains can 
still be seen in the crypt beneath the choir). Before 
this building there stood in this place a large hut, 
built of twigs and branches and roofed with straw, 
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where the pilgrim friars were welcomed, according 
to what we read in the Mirror of Perfection, c. 7: 
“As a general chapter was approaching, which in 
those days was held annually at Saint Mary of the 
Portiuncula, the people of Assisi considered that 
the brothers were daily increasing in number and 
that each year they gathered there. Yet they had 
nothing but a poor and small dwelling, with a roof 
of straw and walls of branches and mud” (MP 7: 
FAED III, 260). This building of the Commune 
remained standing until 1620.
 Peter of Cattanio built another small house 
behind the chapel. “Another time blessed Francis’ 
vicar began to build a small house where the 
brothers would be able to rest and say their hours” 
(MP 8: FAED III, 261). This would have been a 
hut placed between the Portiuncula and the door 
of the present sacristy, where the brothers would 
meet for spiritual conferences and in order to rest.
 In the place where nowadays stands the 
Chapel of the Transitus there used to be a cell, 
which was utilised as an infirmary, where the 
Saint died on 3 October 1226. Ever since 1230 this 
small room was transformed into a chapel. The 
chapel we see today was built by a certain Tircante 
quondam Mucciolj de Assisio, who in 1340 left in 
his testament the will to sell some plots of land 

which he owned, so that with the money the friars 
could embellish “the place of their church of Saint 
Mary of the Angels, namely the proper place 
which is known and called by the name ‘Chapel 
of Saint Francis’ (Archives of the Sacro Convento, 
X, 21). This chapel was luckily left standing in 
the building of the new Basilica. It still appears 
intact, without any additions of walls or artistic 
decorations of later centuries. The wooden door is 
still the ancient original one. On the exterior there is 
the fresco of the Death of Saint Francis, painted by 
Domenico Bruschi in 1886. On the interior walls, 
a gift of Spain includes the Saints and Blessed of 
the Franciscan Order. On the 14th century altar, in 
a niche, one finds the precious terracotta statue of 
Saint Francis, by Andrea della Robbia. To the right 
hand side of the infirmary stood the cell of Peter of 
Cattanio.
 The Saint undoubtedly had his own cell. 
It is enough to recall the episode presented by 
Thomas of Celano, when the bishop of Assisi came 
to visit Francis: “Once when Saint Francis was 
praying in the place at the Portiuncula, the bishop 
of Assisi happened to come for a friendly visit, as 
he often did. As soon as he entered the place, he 
went rather boldly to the saint’s cell without being 
invited, knocked on the little door and was about 

Interior of the Portiuncola Chapel
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to barge in. But when he stuck his head inside, he 
saw the saint praying, and suddenly he was struck 
with trembling, his limbs froze, and he lost his 
voice. By the Lord’s will, he was quickly pushed 
outside by force and dragged backwards a long 
way. I belive he was either unworthy of seeing 
something so secret, or that Francis was worthy 
of holding longer onto what he had. The bishop, 
stunned, returned to the brothers, and, at the first 
word confessing his fault, he regained his speech” 
(2C 100: FAED II, 313).
 Michele di Berarduccio also mentions 
this cell as being in the garden: “When Francis 
was once in his cell, which was situated in the 
garden behind the church of Saint Mary” (English 
translation in: Noel Muscat, In Defence of the 
Portiuncula Indulgence, Tau Edition, Malta 2012, 
143).
 On the place of this cell, after the death of 
Saint Francis, a small chapel was built, and called 
“Chapel of Saint Francis”. This chapel is nowadays 
known by the name “Chapel of the Roses”.
 This chapel is made up of three sections. 
The first area is an atrium, built in 1438 by Saint 
Bernardine of Siena, with frescoes by Tiberio 
di Assisi, who represent the Saint who throws 
himself in the thorny rose bush, who is guided 
by two angels to the Portiuncula, who requests 
from God the Indulgence; who goes in front of 
Honorius III for the confirmation; who preaches the 
Indulgence. The second area is the chapel proper, 
built, according to tradition, by Saint Bonaventure, 
with other frescoes by Tiberio di Assisi: upon the 
altar, Saint Francis and the first companions; on the 
right, Saint Clare and Saint Elizabeth; on the left, 
Saints Bonaventure, Bernardine of Siena, Louis of 
Toulouse, Anthony of Padua; on the ceiling God 
the Father. The third place lies underneath, and 
consists of the remains of the cell of the Saint. One 
can see two beams, which are the remains of the 
pulpit upon which Saint Francis proclaimed the 
Portiuncula Indulgence.
 On the left of the corridor, which leads 
from the sacristy to the Chapel of the Roses, one 
can see the rose garden, or Roseto.
 It was between the Chapel of the Portiuncula 
and the present Chapel of the Roses that the garden, 
or rather, wood, extended, in which the friars had 
built some huts with branches and mud. Francesco 
di Bartolo writes: “Brother Peter Cattanio, Brother 
Rufino Scifi, Brother Bernard of Quintavalle and 
Brother Masseo of Marignano, together with other 

companions, heard these words. They were all 
staying in their cells, and these cells were situated 
close to the church in the garden where the cell of 
Blessed Francis was found” (English translation 
in: Noel Muscat, In Defence of the Portiuncula 
Indulgence, Tau Edition, Malta 2012, 145).
 After the death of Saint Francis other 
buildings were added around the Portiuncula. 
Behind the chapel one could see, against the 
backwall, the “choir of the friars”; on the left 
there was the Chapel of the Sacrament, which 
was as large as that of the Portiuncula. Even the 
ancient cells were changed into small chapels and 
oratories.
 On the right side of the Portiuncula one can 
see the remains of the ancient friary, which was 
built after the death of Saint Francis (and which is 
now changed into the museum of the Basilica). A 
large part of this friary was demolished, together 
with many other buildings around the Portiuncula, 
since it was the will of Pope Pius V that a new 
and magnificent basilica be built, namely the 
one we see today. The construction began in 
1569, under the direction and plans of Galeazzo 
Alessi, whose plans were further altered by the 
suggestions of Vignola. The building took many 
years to complete. It was only concluded in 1684, 
with the construction of the bell tower. The church 
suffered great damage during the earthquake of 
1832, and the whole central aisle fell down up 
till the Portiuncula Chapel. Luckily the dome 
and the Chapel, plus the transepts and apse, 
remained standing. The works of reconstruction 
were directed by the architect Poletti, who also 
rebuilt the façade of the basilica. This, in turn, was 
changed into the modern monumental façade, built 
in 1925-1930 by the architect Cesare Bazzani.
 Additional note to Fortini: The earthquake 
of 26 September 1997 also damaged the Basilica of 
Saint Mary of the Angels, but not the Portiuncula 
Chapel. Everything was repaired in a few years 
and the Basilica was reopened for visitors and 
prayers.
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 To the Reverend Father Constantine Koser, 
Vicar General of the Order of Friars Minor, on 
the occasion of the seven hundred and fiftieth 
anniversary of the “Portiuncula Indulgence”, given 
to Saint Francis by Pope Honorius III.

 The most sacred church of the Portiuncula, 
which Saint Francis of Assisi “loved more than 
other places in the world” (LMj 2,8: FAED II, 
540), has gained fame on this day of particular 
celebration in the entire Catholic world, since there 
the Seraphic Father pronounced many miraculous 
prophecies, and in a special way because that place 
was endowed with an Indulgence, which is known 
as the “Portiuncula Indulgence”, and for many 
centuries pious pilgrims have gained such a grace 
in this church.
 It is Our pleasure that in these days, which 
mark the seven hundred and fiftieth anniversary 
celebrations of the same Indulgence, given to Saint 
Francis himself by Honorius III, and confirmed 
along the course of centuries by Our Predecessors, 
to speak to all the faithful, so that they will request 
to acquire grace for the greater glory of the famous 
and ancient church of the Portiuncula, so that they 
will be reconciled to God in a more perfect and 
prompt manner, and so that “here all who pray 
wholeheartedly will receive what they ask” (1C 
106: FAED I, 275).
 As we have already stated, above all other 
pastoral cares, we wish “that we arrive to the 
Kingdom of Christ through ‘metanoia’, that is, 
through a profound change in human hearts, so 
that the way we think, judge and live our lives will 
begin from the same holiness and charity of God, 
which was made manifest in these last days in His 
Son, and so that we can gain such a grace fully” 
(Apostolic Constitution Paenitemini, in Acta 

Apostolicae Sedis LVIII (1966), 179).
 The faithful are led to desire to do such 
penance, such a ‘metanoia’, so that they will 
regain holiness after having sinned. In baptism 
they have put on Christ, and have been welcomed 
by the Church, which also generously distributes 
Indulgences, in such a way that it nurtures its 
children by its maternal embrace and helps those 
who need assistance or are weak or sick.
 There is no other easier way than that of 
the Indulgence, which is necessary so that sinners 
will avoid sin through penance, and which is also 
a strong help, in such a way that each and every 
one of the faithful, who becomes aware of the 
need to cure themselves from spiritual illness, 
will find strength in the mystical body of Christ, 
which “works hard in favour of their conversion 
through charity, example and prayers” (Dogmatic 
Constitution Lumen Gentium, c. 2, n. 11).
 A shining document of such a penance and 
awareness of human spiritual infirmity has been 
left to us as a legacy by Saint Francis, in who we 
admire in a special way the expression of “the new 
man that has been created on God’s principles, in 
the uprightness and holiness of the truth” (Eph 
4:24). Francis not only gave the clearest example 
of conversion to God and of a true life of penance, 
but he also commanded in his Rule “to preserve 
in the true faith and in penance for otherwise no 
one will be saved” (ER 23,7: FAED I, 84). In his 
Commentary on the Lord’s Payer, he implores the 
heavenly Father with these words: “Forgive us our 
trespasses: through Your ineffable mercy, through 
the power of the passion of Your beloved Son and 
through the merits and intercession of the ever 
blessed Virgin and all Your elect” (ExPat 7: FAED 
I, 159).
 It is praiseworthy to believe that Saint 

“SACROSANCTA PORTIUN-
CULAE ECCLESIA”

Letter of Paul VI
on the 750th anniversary of the Portiuncula Indulgence
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Francis was driven to request the Indulgence of 
the Portiuncula for all the faithful in the world, 
when he exhorted them with that great charity 
that was born in him together with the desire to 
communicate the sweetness of his spirit, since he 
had made an experience of such charity when he 
requested God to forgive all the past sins he had 
committed. This episode is narrated with beautiful 
expressions in a special way by the biographer 
of this Seraphic Man, namely brother Thomas of 
Celano: “One day he was marvelling at the Lord’s 
mercy in the kindness shown to him. He wished 
that the Lord would show him the course of life 
for him and his brothers, and he went to a place 
of prayer, as he so often did. He remained there a 
long time with fear and trembling before the Ruler 
of the whole earth. He recalled in the bitterness 
of his soul the years he spent badly, frequently 
repeating this phrase: ‘Lord, be merciful to me, 
a sinner’ (Lk 18:13). Gradually, an indescribable 
joy and tremendous sweetness began to well up 
deep in his heart. He began to lose himself; his 
feelings were pressed together; and that darkness 
disappeared which fear of sin had gathered in 
his heart. Certainty of forgiveness of all his sins 
poured in, and the assurance of being revived in 
grace was given to him” (1C 26: FAED I, 205).
 The first fruit of penance is the self-
awareness of our state as sinners: “If you want 
Him to know you, know yourself. You should be 
judge of your sin, and not let sin be your lord” (St. 
Augustine, Serm. 20, 2; PL 38, 139).
 Therefore, when we accuse ourselves 
in front of the Church, since to her Jesus Christ 
gave the keys of the kingdom of heaven (cfr. Mt 
16:19), we gain the remission of our sins and 
temporal punishment; therefore we should not be 
late in turning back to God. We should accept to 
take upon ourselves the burden of Christ and His 
cross, by doing voluntary penance. Through our 
good works and especially through our fraternal 
charity we show how sincere we are to return to 
the Father’s house and to be inserted in a stronger 
manner and in a new way in the body of Christ, 
which is the Church.
 The faithful who do penance, and who 
strive to gain this spiritual perfection, as we have 
already stated above, do not act alone, since “it is 
as if the entire people is purified by good works, 
the sins of the multitude are erased by tears, 
through prayers and pleading the whole people 
of God is redeemed from sin, and the inner man 

is rendered spiritually clean. Christ has given His 
Church the grace, so that all mankind is saved by 
Him, and so that it would merit the coming of the 
Lord through whom all have been redeemed” (St. 
Ambrose, De paenitentia, I, 15, 80; PL 16, 469). 
An Indulgence, which is given by the Church to all 
those who do penance, manifests in a marvellous 
way the communion of Saints, since it makes all 
become one in a mystical union in the charity of 
Christ, and of the Most Holy Virgin Mary and of 
the faithful who are triumphant in heaven or who 
are waiting in Purgatory or who are still pilgrims 
here on earth. Therefore, the Indulgence, which is 
given by the Church, can diminish or totally erase 
temporal guilt, which impedes man in his effort 
to unite himself more closely with God. In this 
way the faithful who do penance will find help in 
this singular way of charity offered to them by the 
Church, so that they will take off the old man, and 
put on the new man “who is renewed in the image 
of his Creator” (Col 3:10).
 This is what We desire with all our heart, 
so that the seven hundred and fiftieth anniversary 
of the day of the institution of this Indulgence will 
be celebrated in such a way that those who arrive 
at the place of the Portiuncula will receive plenary 
and full forgiveness and will be confirmed in peace 
with God.
 We know full well, through the experience 
of the passage of so many centuries, that the 
great crowds of pilgrims who visit the church 
of the Portiuncula without ceasing, and who 
undertake long and arduous pilgrimages, so that 
they will come to the embrace of the Queen of 
Angels, to whom the church and basilica of the 
Portiuncula is dedicated, will be able to enjoy 
spiritual peace after the remission of their sins 
and will be renewed in divine grace. This fact 
is not hidden to Us also during the present time, 
and especially on the occasion of the dedication 
of the same sanctuary, when the Indulgence of the 
Portiuncula can be acquired in all the churches 
of the Franciscan Order. Indeed, many are the 
pilgrims who arrive at the Portiuncula, who are 
not drawn to come through curiosity or any kind 
of material enjoyment, but only to plead with God 
to grant them forgiveness of their sins, so that they 
will be able to remain in familiar relationship with 
their heavenly Father from that day onwards. Thus 
the fact of going on a pilgrimage means that we are 
on the great pilgrimage of our life, namely we are 
walking along the long and arduous journey that 



2016 July - September -  SPIRIT + LIFE   13

Franciscan Culture

leads us to God.
 The sincere wish of all of us is that each 
and every single pilgrim and all pilgrims who are 
increasing in numbers with the modern means of 
travelling, will not lose the spirit of sacrifice and 
become lazy in their piety and penance, but will 
continue to take care to carry out the duties of 
religion.
 May God grant that the daily acquisition 
of the Indulgence for those who come as pilgrims 
to the church of the Portiuncula, which has been 
granted piously by our immediate Predecessor 
John XXIII, will not decrease in any way, but will 
grow to the benefit of the multitude of Christian 
faithful, who arrive at this place in order to 
acquire grace from the most merciful Christ the 
Lord and his Mother, who intercedes for us more 
than anyone else.
 So that these words will be of benefit 
to all, to you, our beloved Son, to the universal 
Franciscan family, and to all those who will 
gather in the sanctuary of the Portiuncula in 

order to celebrate and commemorate this solemn 
memory of the anniversary of the Indulgence, 
we heartily impart our Apostolic Blessing in the 
Lord.
 Given in Rome, at Saint Peter, on 25th 
July, in the year 1966, the fourth year of Our 
Pontificate.

Paul PP. VI 

Facade of St. Mary of the Angels in Assisi
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 The Specchio de l’Ordine dei Minori, or 
as it is popularly known, La Franceschina, is a 
compilation of episodes of the life of Saint Francis 
and his companions, composed in 1474 by Br. 
Giacomo Oddi di Perugia. The voluminous work, 
published in 2 volumes by Nicola Cavanna in 
1929, draws its information from various sources, 
particularly the De Conformitate by Bartholomew 
of Pisa, the Historia Tribulationum Ordinis 
Minorum by Angelo Clareno, and the Chronica 
XXIV Generalium by Arnald of Sarrant. It is 
only indirectly dependent upon earlier sources, 
like the Fioretti or the Mirror of Perfection, and 
also Bonaventure’s Major Legend and Celano’s 
biographies of Saint Francis. It is divided in 
13 chapters, each chapter corresponding to a 
particular virtue in the life of Saint Francis, and 
listing a great number of his early companions and 
of other friars who lived a holy life in succeeding 
generations.
 According to Franciscan scholars, like 
Luke Wadding (Annales Minorum, an. 1230, n. 
7; an. 1464, n. 14) the author of the Specchio de 
l’Ordine is Giacomo Oddi di Perugia, who lived 
during the 15th century. In the Chronicle of Mark 
of Lisbon, published in Salamanca in 1570, we 
find this information: “In this year (1472) Br. 
Giacomo d’Oddo of the Province of Saint Francis 
ended the book he composed regarding the Fathers 
of the Order who are worthy to be remembered. 
The book is entitled Specchio de’ Minori, but some 
call it Franceschina. The book is normally read 
as a second lesson at table in Saint Mary of the 
Angels of the Portiuncula.”

 Giacomo was born in the noble Oddi family 
of Perugia in the beginning of the 14th century. 
After studies he was enrolled in the Collegio della 
Mercanzia in 1442, and occupied important posts 
in the Commune of Perugia in 1447. It was at that 
period that Giacomo heard about the fame of the 
Franciscan Observant preachers, particularly John 
of Capistrano, who had been judge in Perugia, and 
Bernardine of Siena, who had died in 1444 and 
was declared saint in 1450. In 1448 Giacomo Oddi 
entered the Franciscan Order. In 1453 Giacomo 
was Guardian in the friary of the Portiuncula. Later 
on he was Guardian at Monteripido in Perugia 
(1477). It was in this friary that Giacomo retreated 
during the final years of his life and there is where 
he died on 6 March 1488.
 The account of the granting of the 
Portiuncula Indulgence occupies paragraphs 100 
to 151 of chapter 5 of La Franceschina, entitled De 
la santa caritade. Here we will translate paragraph 
107, which speaks about the official announcing of 
the Portiuncula Indulgence made by Saint Francis 
on 2 August 1216 in front of seven bishops from 
Umbria.

Francis preaches the Portiuncu-
la Indulgence, La Franceschina 
V,107
 Saint Francis saw to it that on the first 
day of August the bishops would gather at Saint 
Mary of the Angels, where a wooden pulpit was 
prepared. All the bishops together with Saint 

FRANCIS PREACHES THE
PORTIUNCULA INDULGENCE

IN THE SPECCHIO DE
L’ORDINE (FRANCESCHINA)

BY GIACOMO ODDI DI PERUGIA
Translation of the text in:

La Franceschina. Testo volgare Umbro del sec. XV
scritto dal P. Giacomo Oddi di Perugia, V,107,

edito per la prima volta nella sua integrità
dal P. Nicola Cavanna,

S. Maria degli Angeli, Assisi, 1929, 452-454.



2016 July - September -  SPIRIT + LIFE   15

Franciscan Culture

Francis went up to the pulpit. And after a great 
multitude of persons had gathered around mid-
morning, Saint Francis turned to the bishops and 
asked: “Who among you would like to announce 
this indulgence?” Those bishops, after having 
discussed the matter, answered Saint Francis thus: 
“Brother Francis, we want to follow your will, 
according to what the papal letters state.” So Saint 
Francis said: “Although I am not worthy, with your 
permission I will say some words under the form 
of a sermon to these people, and I will announce 
the indulgence on the part of the heavenly king, 
who will gladly concede it immediately upon the 
insistence of the glorious Virgin Mary, his mother. 
With the mandate of the supreme pontiff, Christ’s 
vicar, you will announce this indulgence with 
your authority together with me, so that it will be 
granted here on earth.”
 So Saint Francis stood up and began to 
preach sweetly and usefully, in such a way that 
he did not seem to be a man of flesh and blood 
who lived in this world, but an angel of God. 
After he had made his sermon, he announced the 
indulgence in this way: “I proclaim on the part of 

God and on the part of the Virgin Mary his mother, 
that whoever comes to this church of Saint Mary 
of the Angels, and devoutly confesses his sins with 
contrition, and enters this church from the second 
vespers of the first day of August until the end of 
the second vespers of the following day, including 
the night, will have all his sins forgiven, namely 
all those sins he has committed from the day of his 
baptism up till the day and hour in which he has 
entered into this most sacred church. He will also 
be forgiven of all those sins that he has remembered 
or not remembered, or that he did not mention in 
his confession, that is, did not admit with sorrow 
his guilt. And such a pardon will last for each year 
in perpetuity.”
 Having heard these words of Saint Francis 
the bishops were very angry and were filled with 
confusion. They told him: “Brother Francis, it is 
true that according to the command of the Pope we 
want to follow you in what you desire, but it is not 
our intention to follow you in this particular thing. 
In fact, it is neither useful nor honest: therefore, 
we concede the indulgence for ten years.”
 At this point the bishop of Assisi stood up 

St. Francis preaches the Portiuncola Indulgence
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with an intention to announce the indulgence for 
ten years and not more. But the Holy Spirit willed 
that he spoke according to the words God placed 
on his mouth and not according to what he wanted 
to say; in fact, he repeated exactly the same words 
that Saint Francis had uttered, and he could not 
say one single word that was contrary. When the 
other bishops heard the words of the bishop of 
Assisi they were angry. So one of them stood up, 
and wanted to announce with fervour what was 
contrary to the Saint’s intention, but he ended up 
uttering more loudly and with greater enthusiasm 
what Saint Francis and the bishop of Assisi had 
proclaimed. And so all the other bishops tried 
hard to do the same, but they all ended up saying 
exactly the contrary of what they had intended. 
This marvellous event has been witnessed by 
the following, namely Sir Suppolino de Ugulino, 
priest, Sir Andrea de Montemelino of Assisi, 
brother Neapoleone d’Armenzano, Sir Johanne de 
Gualtieri, Sir Johanne de Pietro de Tobalduccio, 
Sir Johanne de Thobaldo de Lamanfro, and many 
others of those regions, all men worthy of belief. 
Their testimony is too long to narrate. They all 
referred and gave witness that they had heard 
this sacred indulgence being announced through 
the mouth of Saint Francis and of those seven 
bishops.”

The account in the Tractatus 
de Indulgentia Portiunculae by 
Francis Bartholi
 The account of La Franceschina 
depends directly on the Tractatus de Indulgentia 
Portiunculae by Francis Bartholi of Assisi, 
composed a century earlier (1334-1335). The 
account mentions the list of the bishops who 
were present for the official proclamation of the 
Portiuncula Indulgence. They were the bishops of 
Assisi, Perugia, Foligno, Spoleto, Todi, Gubbio 
and Nocera, that is, the seven bishops of Umbria. 
It is manuscript 344 of the Library of the Sacro 
Convento of Assisi that gives us this additional 
information.
 The fact that the seven bishops initially 
opposed Francis’ intention can be understood 
within the context of the same account of the 
granting of the Portiuncula Indulgence by Pope 
Honorius III in 1216. In the most reliable accounts, 
namely the Diploma of Theobald, Bishop of 
Assisi (1310) and Francis Bartholi’s Tractatus 

de Indulgentia (1334-1335) we encounter the 
opposition of the college of cardinals in front of 
Francis’ petition to the Pope. The granting of the 
plenary Indulgence of the Portiuncula constituted 
a danger for the gravity and burden of acquiring 
Indulgencies in the times of Saint Francis. The 
privileged sacred places for Indulgencies were 
the tombs of the Apostles Peter and Paul in Rome, 
Compostella in Galicia, St. Michael on Mount 
Gargano, and the Holy Land, which was the most 
arduous among the holy places to where pilgrims 
flocked for Indulgencies. The Portiuncula chapel 
seemed too easy a place to acquire an Indulgence. 
That is why the Pope restricted the Indulgence for 
just one day each year, namely from the first to the 
second vespers of 2 August, including the night. 
 The bishops of Umbria tried to restrict to 
their own terms the Indulgence, by granting it only 
as a partial Indulgence of ten years. Francis would 
have none of these restrictions, although he did 
accept the Pope’s orders that the Indulgence would 
be valid for only one day each year.
 One last note concerns the cedula, or 
parchment, that Francis held while proclaiming 
the Indulgence. He certainly needed the Pope’s 
official confirmation, which would be given in 
a papal document. Although in his Testament 
Francis prohibits the friars from asking privileges 
in favour of their churches from the Roman Curia, 
in this case it seems that he accepted such a 
“privilege” only because of the evident usefulness 
for the salvation of souls that it entailed.
 Thus the Portiuncula Indulgence is well 
documented in various Sources of the 14th and 15th 
centuries. Its belated popularity should not be an 
obstacle to its authentic nature, since all official 
documents and biographies indicate that the 
Portiuncula chapel was truly a place of forgiveness 
and pardon according to the wish of Francis 
himself.
 Giacomo Oddi’s account in La 
Franceschina, is another proof of the popularity 
of the Indulgence of the Portiuncula and the 
enthusiasm of the Observant family of the 
Franciscan Order in spreading such a devotion. 
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 The chapel of Saint Mary of the Angels 
or of the Portiuncula does not exist any longer 
in the Church of Saint Mary of Jesus in Valletta. 
In its place there is the chapel of Saint Peter of 
Alcantara.

This chapel lies on the right-hand side 
of the main altar. It has a barrel-vaulted ceiling. 
It underwent structural changes in 1700, since 
like the chapel facing it on the other side of the 
presbytery, it had to sustain the weight of the ceiling 
of the presbytery. It was originally dedicated to 
Saint Mary of the Angels. Lucrezia Vasco paid 
for its construction before 8 July 1592, the day 
she left in her testament her will to be buried in 
it; in sacello sancta Maria delli Angeli nuncupato 
ejusdem testatricis. This is documented in the acts 
of Notary Ascanio Scaglia. The benefactress also 
endowed the chapel with Masses.1 On 15 February 
1602 she left as a title of Legacy the sum of 30 
scudi a year from a house in front of the church of 
Saint Dominic: in frontespizio Ecclesiae Sanctae 
Mariae de Porto Salvo. The friars were obliged 
to celebrate one Mass a day for the repose of her 
soul, to light the lamp every Saturday and on the 
feasts of the Virgin Mary, and to celebrate there a 
solemn feast on 2 August, on the day of Saint Mary 
of the Angels. The executors of her testament had 
to spend these 30 scudi by buying fabric for the 
tunics of the friars.1 In 1620 Batolomeo Longo 
bought a grave ante portam Capellae quondam 
Lucretiae Vasco.2 On 19 January 1641, in the acts 
of Notary Giuliano Felici,3 Marcello Psaila willed 

1  

that a Mass be celebrated on this altar every Friday 
and Saturday.

In 1669 Saint Peter of Alcantara was raised 
to the honour of the altars, and the titular dedication 
of this chapel was changed, although the feast of 2 
August continued to be celebrated just the same.4 
The painting comes from an expert brush, and on 
it one notices the coat of arms of a Knight of Saint 
John, probably the benefactor who paid for it. The 
sculptured altarpiece around the painting is built in 
baroque style, with four rococo columns, two on 
each side of the painting. Above the painting there 
is another small painting depicting Saint Teresa 
of Avila, of whom Saint Peter of Alcantara was 
confessor. The ancient painting of the Portiuncula, 
which has a certain value because of its antiquity, 
still hangs in the friary.

In the 18th century the Confraternity of 
Saint Mary of the Angels was founded. It took care 
to celebrate the annual feast on 2 August, together 
with the friars, by celebrating the first and second 
vespers, the sung Mass, procession and panegyric 
for the feast day.5

NOTES

 1. ANV, Atti Ascanio Scaglia, R431/12, 15. ii. 1602, ff. 
135v-140; APF, AO, II, doc. 15: In primis commendans se et 
animam suam Omnipotenti Deo, Beatissimae Virgini Mariae 
eius Matri, Sancto Ioanni Baptistae, Sanctis Apostolis, Beato 
Francisco ac toti Curiae Coelesti, voluit et mandavit corpus 
suum, cum cadaver effectum fuerit, asportari ad Ecclesiam S. 

THE ALTAR OF THE
PORTIUNCULA

IN THE CHURCH OF SAINT
 MARY OF JESUS

IN VALLETTA
Extract from 

Ġorġ Aquilina, Il Franġiskani Maltin (Ta’ Ġieżu), Malta 2011, 323-324.
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Mariae de Iesu huius Civitatis et sepeliri in Sacello Sanctae 
Mariae dell’Angeli, per eamdemet Testatricem constructo 
in Ecclesiam praedictam (…) Quae scuta triginta expendi 
debeant in tanto panno pro servitio vestium Fratrum dicti 
Venerandi Conventus per dictos executores ; APF, AO, II, 
docs. nn. 15, 78.
2  ANV, Atti Giovanni Domenico  Pace R387/ 5, 27. 
x. 1620, ff. 111v-114v; APF, AO, Ia, doc. 51.

3  ANV, Atti Giuliano Felice, R260/13, 29. i. 1641, ff. 
523v-525; APF, AO, I, docs. 78-79.
4  BNM, Libr. Ms 13, 599; 12, 561.
5  APF, AO, VII, doc. 47: Li RR. PP. concedono alli 
suddetti Fratelli della Porziuncola il diritto di sollennizare 
il giorno due agosto d’ogni anno con primi e secondi vespri, 
Messa cantata, processione e panegirico la mattina e il dopo 
pranzo, il tutto con l’intervento del convento; Ibid., XVII, 
doc. 35.

Painting of the Portiuncola Indulgence which is now in the refectory of the Valletta 
Friary
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 The manuscript that has recently been 
acquired by the Bibliothèque Nationale of Paris 
and that has been described for the first time by 
Jacques Dalarun,1 merits to be studied for a long 
time, not only because of the fact that it is the only 
important discovery among the hagiographical 
sources of Saint Francis of Assisi during the last 
century, but also and above all because of the early 
date ascribed to it and because of the contents that 
it transmits. In order to make just one example, 
as Dalarun notes, this manuscript contains the 
most ancient reference to the Admonitions of Saint 
Francis of Assisi.
 In particular attention has been concentrated 
upon the Vita beati patris nostri Francisci (Vita 
brevior), written by Thomas of Celano upon 
invitation of brother Elias, during the period in 
which Elias was minister general of the Order 
(1232-1239). We thus come to know that Thomas 
never ceased working in spreading the memory 
of Saint Francis. Thomas had began immediately 
after the death of Francis, when upon the will of 
Pope Gregory IX he had composed the Vita beati 
Francisci, namely the official bio-hagiography 
that had the aim of spreading the fame of sanctity 
in the entire Christendom, immediately following 
upon the canonisation in 1228. Hardly four years 
had passed and the new minister general, brother 
Elias, took over the government of the Order. 
There is nothing strange about the fact that he 
requested Thomas, who was an expert scholar and 
hagiographer, to compose a new Vita, which was 
not meant to substitute the first one, but simply to 
provide a summary of the same (that is why Dalarun 
chose the title Vita brevior), and with a liturgical 
aim. Thomas, however, did not limit himself to 
a work of synthesis, because in the meantime he 
had been introduced to new testimonies, which 
he could not include in his first work because of 

the limits set to him by time, and which therefore 
had been left out of the Vita beati Francisci. We 
can state that here we find the first witness of the 
attitude that would accompany Thomas of Celano 
along his life, and which can be summarised in 
a verse taken from Isaiah 26:8: Memoriale tuum 
in desiderio animae (Your memory is all our soul 
desires). Such a verse inspired the third title of 
the third work of Celano, The Remembrance of 
the Desire of a Soul, which until some years ago 
was simply known as the Vita secunda. Thomas 
had become the official biographer of Saint 
Francis and he became aware that the work of 
construction of his memory was not concluded 
with the composition of the Vita beati Francisci, 
which had also been a work of great effort and had 
also been a great literary success. Thomas became 
the living archive of the Franciscan memory, 
because he gathered and reworked the testimonies 
that he was receiving from the brothers. These 
testimonies were being reworked and inserted 
in a new narrative and theological fabric, but 
sometimes they remained isolated, as if they were 
episodes by themselves, florilegia, which Thomas 
transcribed with the probable intention not to lose 
traces to information with the aim of using it once 
again in a second moment.
 One of such episodes is that which in the 
Dalarun edition of the Vita brevior is found in n. 
61:
 “A marvellous thing to narrate: when 
he arrived in Rome as a merchant among other 
merchants (since he was still living in the world), 
(Francis) saw that in front of the basilica of Saint 
Peter there were, according to custom, many 
mendicants and poor people. He felt compassion 
for them and he wanted to experiment their own 
misery, and he wanted to see whether he could 
bear up with it at least for some time. So, without 

SAINT FRANCIS AND THE 
POOR IN ROME

Marco Bartoli
Frate Francesco, 82 (April 2016), n. 1, 185-194.

English translation and adaptation by Noel Muscat ofm.
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the knowledge of his companions, he took off his 
clothes and put on the torn and smelly clothes of 
those miserable persons, and placing himself in 
their midst, he sat dawn and began to ask for alms, 
and then ate joyfully together with them. He used 
to say that he had never ate food which was more 
delicious.”2

 This is not an unedited episode, since the 
meeting of Francis with the poor in Rome, at Saint 
Peter’s, has been known for centuries by many 
well-known biographical sources, such as the 
Legenda aurea of Jacobo of Voragine, which can 
be considered as the encyclopedia of saints of the 
Middle Ages, and was certainly very popular. As 
we know, Jacobo of Voragine was a Dominican 
friar, who had drawn his information from other 
Franciscan sources, such as the Legenda trium 
sociorum or the Memoriale in desiderio animae of 
Thomas of Celano.
 The novelty of the text of the Vita brevior 
does not therefore consist in the contents, but in 
the fact that we are dealing with the first source 
that gives us this episode. Thomas of Celano, 
in fact, had not included this episode in the first 
biography, or Vita Sancti Francisci. Such a detail 
therefore merits a more profound reflection on our 
part.
 The text is found in a section of the 
Vita brevior entitled “Regarding how, when he 
was praying in solitary places, he had to fight 
against the devil, and regarding his constancy 
and his method of preaching, his humility and 
his compassion to the poor.” The author takes 
care to specify that the episode became a reality 
when Francis was still living in the world, that is, 
before his conversion, but he does not place the 
episode in the chronological moment in which 
it is logical that one expects it. Rather he places 
it further ahead, after having spoken about the 
foundation of the fraternitas, of the recognition, 
on the part of the Pope, of the journey of Francis 
to the East, of his special relationship with animals 
and inanimate creatures, just before the section 
dedicated to the crib in Greccio, to the Stigmata, 
to Francis’ sickness, death, canonisation and 
translation in the basilica that was dedicated to 
him. We find the episode roughly after two-thirds 
of the hagiographic part of the text, in a position 
that is certainly important, but not pre-eminent.
 As we have said the episode was known to 
scholars, particularly in the version of the Legenda 
trium sociorum, 10 (FAED II, 73-44):

 “He was so changed by divine grace that, 
although he was still in secular attire, he yearned to 
be in another city where, as someone unknown, he 
would take off his own clothes and, in exchange, 
put on the rags of a poor man. And he would try 
begging alms for the love of God.
 At this time he happened to go to Rome on 
pilgrimage. As he was entering the church of Saint 
Peter he noticed the meagre offerings made by 
some, and said to himself: ‘Since the Prince of the 
Apostles should be greatly honoured, why do they 
make such meagre offerings in the church where 
his body rests?’ With great enthusiasm, he took a 
handful of coins from his money pouch, and threw 
them through a grating of the altar, making such a 
loud noise that all the bystanders were astonished 
at his generosity.
 As he was leaving and passed the doors of 
the church, where there were many poor people 
begging alms, he secretly exchanged clothes 
with one of those poor people and put them on. 
Standing on the steps of the church with the other 
poor, he begged for alms in French, because he 
would speak French spontaneously, although he 
did not do so correctly.
 After taking off the beggar’s clothes and 
putting on his own, he returned to Assisi.”
 This episode lies at the basis of a very 
beautiful page of the biography written by Paul 
Sabatier:
 “About this time he made a pilgrimage 
to Rome, whether to ask counsel of his friends, 
whether as a penance imposed by his confessor, 
or from a mere impulse, no one knows. Perhaps 
he thought that in a visit to the Holy Apostles, as 
people said then, he should find the answers to 
all the questions which he was asking himself. 
At any rate he went. It is hardly probable that he 
received from the visit any religious influence, for 
his biographers relate the pained surprise which 
he experienced when he saw in Saint Peter’s how 
meagre were the offerings of pilgrims. He wanted 
to give everything to the prince of the apostles, 
and emptying his purse he threw its entire contents 
upon the tomb. This journey was marked by 
a more important incident. Many a time when 
succouring the poor he had asked himself if he 
himself was able to endure poverty; no one knows 
the weight of a burden until he has carried it, at 
least for a moment, upon his own shoulders. He 
desired to know what it is like to have nothing, and 
to depend for bread upon the charity or the caprice 
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of the passer by. There were swarms of beggars 
crowding the Piazza before the great basilica. He 
borrowed the rags of one of them, lending him his 
garment in exchange, and a whole day he stood 
there, fasting, with outstretched hand. The act was 
a great victory, the triumph of compassion over 
natural pride. Returning to Assisi, he doubled his 
kindnesses to those of whom he had truly the right 
to call himself the brother.”3

 Francis’ journey to Rome has not ceased to 
interest scholars along the entire 20th century, even 
if, with the passage of time, historians have taken 
their distance from this reading of the Sources, 
avoiding to give too much credit to the episode of 
Rome for a very relevant reason. In fact, Francis 
himself, in the beginning of his Testament, had 
written that the Lord gave him the grace to do 
penance when he made him go to the lepers and 
serve them, so that what had seemed bitter for him 
was turned into sweetness.
 Now, if Francis had stated that it had all 
began with his meeting with the lepers around 
Assisi, how can we judge a text which speaks about 
a preceding meeting in Rome with mendicants? A 
balanced and sharp reading of this episode is given 
to us by André Vauchez:

 “The author of the Legend of the Three 
Companions could have invented the episode in 
order to make evident the piety and orthodoxy 
of his hero, namely to show the beginnings of 
his affection to poverty and of the process that 
would have made him pass on to the generosity 
of his charity. In any case, he shows in an efficient 
manner the inner state of mind and heart of the 
failed knight, who would have found his way along 
only by undergoing long and painful moments of 
doubt.”4

 The discovery of the Vita brevior can permit 
us to make a reflection on the historical truth of 
the episode. In order to gather the terms in which 
this reflection is posed in a new way, it is useful to 
present and confront these two most ancient texts 
of the episode, namely that of the Vita brevior and 
that of the Legend of the Three Companions, which 
we have already quoted above.
 The coincidence between the two episodes 
is impressing. They both present the same place, 
namely, Saint Peter’s, the same time, that is, before 
the decisive change of life of Francis, and the same 
fundamental action of taking off his clothes and 
exchanging them with those of a poor beggar.
 On the other hand the differences between 

Pope Honorius III grants the Portiuncola Indulgence to St. Francis
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the two narrations are also evident: the Vita brevior 
does not mention the treasure of Saint Peter and the 
action of Francis who throws his coins on the tomb 
of the Prince of the Apostles. It does not say that 
Francis begged for alms in the French language. 
On its part, the Legend of the Three Companions 
does not tell us that Francis sat down to eat with 
the beggars and, above all, it does not present the 
final phrase regarding the fact that he had never 
eaten anything so delicious.
 It seems that one can conclude that the two 
texts do not depend one on the other, and maybe 
they do not even depend on a common archetype, 
since the literary differences are very relevant. 
In cases like these, in front of sources which are 
independent one from the other and which present 
the same event, one has to take into serious 
consideration the historicity of the account. In 
other words, we have to consider the journey of 
Francis to Rome before 1206 has a historical fact 
and not as a hagiographic exaggeration.
 There is one more thing to add. The Vita 
brevior, as we have seen, concludes by referring 
the words of Francis, and attributes them explicitly 
to him: aiebat (he was saying). With this formula 
Thomas of Celano wants to underline the idea that 
the source of the same narration is Francis himself.
 This attribution gives an ulterior colouring 
to the episode. In front of the words of Francis 
in the Testament, we also have here some words 
of Francis (even though they are presented in an 
indirect manner). In these words he shows some 
particulars which seem in part to be contradictory to 
what he himself did say in the Testament. Giovanni 
Miccoli has repeatedly underlined the importance 
of these logia, that is, sayings, of Francis, which 
have been transmitted in oral form for a certain 
period of time and later on were transmitted in 
written form in the sources.5 This concerns precious 
material, which always needs to be examined, but 
that can be used and complemented by what the 
Writings of the Saint transmit: “He used to say that 
he had never ate food which was more delicious.” 
These words transmitted (albeit in an indirect 
form) by the Vita brevior, can be considered one 
of these sayings. The same ironical tone pertains to 
one of the preferred linguistic registers of the man 
of Assisi.
 We cannot exclude in any way that 
Francis did in fact narrate this episode. After all, 
it would not be the only narration relative to the 
youthful years and the first period of his life-

calling that Francis would have made known to 
his companions. We should not forget that Francis 
remained for more than two years all alone and, 
when the first companions presented themselves, 
in order to explain to them the choice of life that 
he had made, it is not impossible that he would 
recount episodes from his personal life, such as 
his meeting with the leper or the assault of the 
robbers upon him in the woods. In many cases 
these episodes reveal particulars in which Francis 
does not present a good image of himself (such 
as, for example, when he closed his nose in order 
not to smell the stench of the lepers, or when he 
did not want to enter into a house to beg for alms 
because there were many persons who knew him 
very well). It might have been difficult that others 
would be able to invent such details. For this 
reason even the episode of Rome could have been 
narrated for the first time by the mouth of Francis 
himself. A clue to this consists of the fact that in the 
narration of the Vita brevior there is no reference 
to any motivations of a religious nature. The 
certain context is that of the shrine of Saint Peter, 
one of the most important venues for pilgrimages 
in medieval Christianity, but the source states that 
Francis, moved by compassion towards those poor 
people, wanted to make an experience of their own 
misery, in order to see whether he was also able to 
withstand their hardship.
 This reading is more human than religious. 
It could be the key to interpret the difference of 
approach in the case of the Testament. In fact, 
when Francis, at the end of his life, wrote that the 
Lord had given him the grace to do penance, by 
making him meet the lepers, he was speaking of 
the moment in which he became aware of the fact 
that it had been the Lord who led him amongst 
them. For this reason he could say (and he wanted 
to remind this to the friars) that for him everything 
had began in that encounter. This does not hinder 
the fact that there might have been other encounters 
before, particularly with persons who were living 
in need, and with whom Francis lived a significant 
experience.
 Once we have accepted the historical 
truth of the episode, we can return to reflect 
upon its importance in the biographical itinerary 
of Francis. The source tells us that he was still 
living in the world, that is, that he still had not 
accomplished his choice of life. It also adds that 
he was a merchant among merchants. Therefore, 
we are dealing with a journey which had business 
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as its aim. The young Francis, who worked with 
his father as a cloth merchant, went to Rome with 
other merchants. In any case these merchants could 
not refrain from a visit to the basilica of Saint Peter 
since the sanctuary, which used to welcome crowds 
of pilgrims, was to be found close to important 
commercial centres. In front of the basilica, 
however, Francis saw a situation that he had not 
imagined: the crowds of poor and mendicants. 
One can think that he might never have seen such 
a large group of these miserable persons. It is true 
that there were poor in Assisi. The same sources 
speak, for example, of a mendicant who entered 
Francis’ father’s shop in order to beg for alms, 
or of a poor beggar called Alberto who Francis 
subsequently asked to bless him every time his 
father would curse him. It is reasonable in any case 
to think that, given the dimensions of the town, 
the poor in Assisi were much less in number. The 
situation in Rome must have been very different, 
both because the city was much larger in size with 
respect to Assisi, and also, above all, because the 
mendicants and the poor were always drawn to the 
Roman sanctuaries (in particular Saint Peter’s), 
which were centres of pilgrimage.
 Barely three or four years earlier, in 1202, 
because of a serious famine, the situation in Rome 
had become precarious because of the considerable 
number of poor persons. This fact is recorded in 
the Gesta Papae Innocentii III:
 “Because of a grave famine, in which 
a handful of wheat was sold for 20 or 30 pence, 
people suffered hunger. Since during that time 
[Pope Innocent III] was in Anagni, he immediately 
returned to Rome and began to distribute generously 
to the needy populace the necessary alms. He 
ordered these alms to be distributed in such a way 
that those who were embarrassed to beg for alms 
in public could receive money secretly, in order to 
continue living week after week. The others who 
were begging publicly (this promiscuous crowd 
of people surpassed 8000 persons), received daily 
enough bread for their needs. Others, finally, 
received food in the almoner’s palace. In this way 
he freed the famished people from the imminent 
danger, exhorting the rich and the powerful, with 
his example as much as with his words, to distribute 
alms. Only He who takes note of everything knows 
how much money the Pope spent for this work of 
mercy.”6

 It was precisely for the crowd of poor and 
mendicants who squatted in front of the basilica of 

Saint Peter that Innocent III had provided in 1198 
to the complete transformation of the Hospital 
of Santo Spirito in Sassia which, from a hospice 
for Anglo-Saxon pilgrims, became a place of 
welcome and a shelter for the poor, pilgrims and 
mendicants of all kinds, under the care of the 
Order of Hospitallers, which had been founded 
some years before by Guido of Montpellier.7

 The importance that Innocent III gave 
to this work of mercy appears also from the fact 
that he instituted a liturgical station in the same 
Hospital, in the evident effort to gather all the 
population of the city in his preoccupation for the 
poor and the mendicants who resided in that place. 
The same Gesta give witness to this fact:
 “He instituted in the same hospital a 
solemn station on the Sunday after the octave 
of the Epiphany, in which the Christian people 
could gather to see and venerate the venerable 
cloth which covered the face of the Saviour [the 
Veronica] which, with hymns, canticles and 
psalms, would be carried from the basilica of Saint 
Peter to that place in procession, and to listen and 
understand a sermon of exhortation that the Roman 
Pontiff delivered in that place, namely concerning 
the works of piety, and in order to ask and obtain 
an indulgence of their sins, which is given to those 
who exercise themselves in works of mercy; and 
to convince others to do the same things, not only 
with words but also by example, asking all those 
who would convene and distributing to the poor 
who came to those spiritual espousals bread, meat 
and money. The reason for all these things was 
explained by the same most prudent Pope in the 
sermon that he gave on the Gospel of that day.”8

 If we return to the narration of the Vita 
brevior of Francis, we can therefore make some 
considerations. The first one is that Rome was 
probably the largest city that Francis had ever 
visited. In it, when he was still a young man, even 
if he was only a merchant, he saw a thing that he 
had never seen before: a crowd of poor people and 
of mendicants who were living such a hard life 
that he himself began to ask whether he could be 
able to withstand such hardship.
 The second consideration is that Francis, 
driven by a human sentiment of compassion and 
of a desire to make an experience, changed his 
clothes with those of a poor man and sat down 
in the midst of those miserable poor, begging for 
alms and eating with them. The source underlines 
the adverb hilariter, namely, with joy. This would 
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have been the first time that Francis would have 
experienced the joy of staying in the midst of poor 
people. It was the joy that he would express also 
among the lepers, in the Testament, when he wrote 
that what had seemed bitter to him was changed 
into sweetness of soul and body.
 The third consideration is that the source 
says that Francis ate with the mendicants, but it 
does not state that he gave them food. Here, without 
wanting to expand too much our comments on this 
source, we can come to the hypothesis that, seated 
in the midst of the crowd of poor people, Francis 
had received the charity of the Pope, who, as we 
have seen, had created a specific institution for this 
purpose.
 If this were the case, this would have been 
the first encounter of Francis with the Church of 
Rome. It was certainly an indirect meeting, realised 
through the good services of the poor in the midst 
of whom he could be confused. Nevertheless it was 
an encounter which was not insignificant with the 
Church that for centuries had boasted of presiding 
in charity. Certainly, the Church of Innocent III 
was a wealthy Church, and above all, it was a 
powerful Church. The same pontiff was certainly 
the most important public figure in Europe and 
Innocent III was fully aware of his role. All this 
does not hinder the fact that this same pontiff and 
this same Church possessed a sharp sensibility for 
poor people. When Francis went to Rome, he sat 
in the midst of the poor. We can say that in this 
episode we find the first encounter between the 
Church for the poor (that of Innocent III) and the 
Church of the poor (that of Francis). 
  

NOTES

1 J. Dalarun, Thome Celanensis Vita beati patris 
nostri Francisci (Vita brevior). Présentation et édition 
critique, in Analecta Bollandiana 133 (2015) 23-86.
2  Vita brevior, 56: “Mira res! Cum, adhuc in seculo 
positus, Romam negotiator cum negotiatoribus advenisset, 
vidit iuxta basilicam beati Patri, ex more, mendicos multos et 
pauperes residere. Quibus ipse compatiens et ipsorum volens 
miserias experiri an et ipse posset has aliquando tollerare, 
sociis ignorantibus, proprias vestes deposuit et confractis ac 
putridis se vestibus induit miserorum. Accendensque inter 
eos, resedit et mendicando cum ipsis hylaris manducavit. 
Aiebat enim numquam manducasse delectabilius.” (The 
translation is ours).
3  Paul Sabatier, The Life of Saint Francis of Assisi, 

Translated by L. Seymour Houghton, London 1919, 25.
4  A. Vauchez, Francesco d’Assisi, Torino 2010, 24. 
(The translation is ours).
5  Cfr. G. Miccoli, Parabole, «logia», detti, in 
Francesco d’Assisi, Scritti, Padova 2002, 501-505.
6  Gesta Innocentii PP. III, ab auctore anonymo, sed 
coaetaneo, scripta, cap. 143 (PL 214, CXCVID-CXCIXA); 
see also Gesta di Innocenzo III, traduzione di S. Fioramonti, 
a cura di G. Barone, A. Paravicini Bagliani, Roma 2011, 273.
7  Innocentii III, Religiosam vitam, 25 November 
1198.
8  Gesta Innocentii PP. III, cap. 144 (PL 214, CCIA-
CCIIIA); cfr. Gesta di Innocenzo III, 274.



2016  July - September  SPIRIT + LIFE   25

Abbreviations
Writings of St. Francis 
Adm Admonitiones. 
CantAudPov  Cantico Audite Poverelle. 
CantSol Canticum fratris Solis. 
LaudDei Laudes Dei Altissimi. 
BenLeo Benedictio fratri Leoni data. 
EpAnt Epistola ad sanctum Antonium. 
EpCler I Epistola ad Clericos (Redactio prior). 
EpCler II  Epistola ad Clericos (Red. posterior). 
EpCust I  Epistola ad Custodes I. 
EpCust II  Epistola ad Custodes II. 
EpFid I Epistola ad Fideles I. 
EpFid II Epistola ad Fideles II. 
EpLeo Epostola ad fratrem Leonem. 
EpMin Epistola ad Ministrum. 
EpOrd Epistola toti Ordini missa. 
EpRect Epistola ad populorum rectores. 
ExhLD Exhortatio ad Laudem Dei. 
ExpPat Expositio in Pater noster. 
FormViv  Forma vivendi sanctae Clarae data. 
Fragm Fragmenta alterius RegulaeNB. 
LaudHor  Laudes ad omnes horas dicendae. 
OffPass Officium Passionis Domini. 
OrCruc Oratio ante crucifixum. 
RegB Regula bullata. 
RegNB Regula non bullata. 
RegEr Regula pro eremitoriis data. 
SalBMV  Salutatio beatae Mariae Virginis. 
SalVirt Salutatio virtutum. 
Test Testamentum. 
UltVol Ultima voluntas S. Clarae scripta. 

Sources for the Life of St. Francis 
1C Tommaso da Celano, Vita Sancti Francisci. 
LCh  Celano, Legenda ad usum chori. 
2C Celano, Memoriale in Desiderio Animae. 
3C Celano, Tractatus de Miraculis S. Francisci. 
LJS  Julian of Speyer, Vita Sancti Francisci. 
OR Officium Rhythmicum S. Francisci. 
AP Anonimo Perugino. 
L3C  Leggenda dei Tre Compagni. 
CA Compilatio Assisiensis. 
LMj  S. Bonaventura, Legenda Maior S. Francisci. 
LMn  S. Bonaventura, Legenda minor S. Francisci. 
SP Speculum Perfectionis. 
SC Sacrum Commercium S. Francisci. 
ABF  Actus Beati Francisci et Sociorum Eius. 
Fior  Fioretti di San Francesco. 

Sources for the Life of St. Clare 

BlCl  Blessing of St. Clare. 
1-4LAg  Letters to St. Agnes of Prague.. 
LCl  Legend of St. Clare. 
PC  Acts of the Process of Canonization. 
PrPov  Privilege of Poverty. 
RegCl  Rule of St. Clare. 
TestCl  Testament of St. Clare.  

“ Mi piace ricordare oggi, cari fratelli e 
sorelle, prima di tutto, le parole che, secondo 
un’antica tradizione, san Francesco pronunciò 
proprio qui, davanti a tutto il popolo e ai vescovi: 
“Voglio mandarvi tutti in paradiso!” Forse san 
Francesco, quando chiedeva a Papa Onorio 
III il dono dell’indulgenza per quanti venivano 
alla Porziuncola, aveva in mente quelle parole 
di Gesù ai discepoli: «Nella casa del Padre mio 
vi sono molte dimore. Se no, vi avrei mai detto: 
“Vado a prepararvi un posto”? Quando sarò 
andato e vi avrò preparato un posto, verrò di 
nuovo e vi prenderò con me, perché dove sono 
io siate anche voi» (Gv 14,2-3). Non c’è nessuno 
fra noi, qui, che non sia stato perdonato. Ognuno 
pensi… pensiamo in silenzio le cose brutte che 
abbiamo fatto e come il Signore ci ha perdonato. 
La parabola ci dice proprio questo: come Dio 
perdona noi, così anche noi dobbiamo perdonare 
chi ci fa del male. E’ la carezza del perdono. Il 
cuore che perdona. Il cuore che perdona accarezza. 
Tanto lontano da quel gesto: “me la pagherai!” 
Il perdono è un’altra cosa. Precisamente come 
nella preghiera che Gesù ci ha insegnato, il Padre 
Nostro, quando diciamo: «Rimetti a noi i nostri 
debiti come anche noi li rimettiamo ai nostri 
debitori» (Mt 6,12). I debiti sono i nostri peccati 
davanti a Dio, e i nostri debitori sono quelli a 
cui anche noi dobbiamo perdonare. Cari fratelli 
e sorelle, il perdono di cui san Francesco si è 
fatto “canale” qui alla Porziuncola continua a 
“generare paradiso” ancora dopo otto secoli. 
In questo Anno Santo della Misericordia diventa 
ancora più evidente come la strada del perdono 
possa davvero rinnovare la Chiesa e il mondo. 
Il mondo ha bisogno di perdono; troppe persone 
vivono rinchiuse nel rancore e covano odio, 
perché incapaci di perdono, rovinando la vita 
propria e altrui piuttosto che trovare la gioia della 
serenità e della pace. Chiediamo a san Francesco 
che interceda per noi, perché mai rinunciamo 
ad essere umili segni di perdono e strumenti di 
misericordia.

Papa Francesco
Cappella della Porziuncola                       
4 agosto 2016
                                      ”

Quote

Voglio mandarvi tutti in 
paradiso!
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